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community would embark on a state of "self-imposed suffering'* so
that their genuine needs could be tested and measured through such
suffering. Even the "blacklegs" were asked to contribute their mite
so that they could feel a healing sense of participation. Voluntary
registrants, who had trading licences issued to them up to December
31, 1908, refused to produce them on demand, and were arrested.
Others whose licences expired on June 30 refused to affix thumb-
impressions on their applications for renewal of the licences. Essop
Mia and other respectable Indians led the way by taking to un-
licensed hawking as a means of courting arrest. Yet others crossed
the border and refused identification while re-entering the Colony, in
order to defy the law. Finally, when the good offices .of European
mediators had proved unavailing and the negotiations broke down,
Asiatics assembled at the mass meetings of August 16 and 23 to burn
their voluntary certificates and thus invalidate them. There was an
impressive unanimity about this act of corporate "dis-registering" which
showed conclusively that the campaign against the Asiatic Registration
Act was not "manufactured".
The rhetoric and logic of satyagraha are never allowed to exceed
its empirical mood. For instance the technique of jail-going was
designed as much, to register a protest as to show up the anomalies
of the law against which satyagraha had all along been directed.
For instance there was to be a law for incoming Asiatics and another
for voluntary registrants. Again, the Government demanded thumb-
impressions from traders after having secured fuller identification. At
each stage of satyagraha then the emphasis was on argument rather
than on agitation.
Satyagraha is at once a burnished sword "whetted with our hearts"
and a refulgent light which dazzles the enemy into submission to Truth
which "is superior to General Smuts... and me".' It chastens with-
out humbling. It is a communing state of goodness in which it
is given to one to feel purified by suffering for others. The sequel
to the assault admirably vivifies that state. There is a transparent
sincerity, which is altogether without affectation, about Gandhiji's
message from his sick-bed in which he hastens to announce his forgive-
ness of his assailants. After all, he had all but anticipated "my re-
ward" (pp. 93-7). "If violence is to be used against anyone, let it be first
used against me." (p. 55.) Also, satyagraha calls for a transcendence of
fear which is the cause of much human depravity. The satyagrahi must
in his action achieve fidelity to what is ineffably felt in the centre of his
being. It becomes one's duty and right to strive for equality for there
can be no love or friendship except among equals. When the higher
courage of satyagraha fails or is wholly wanting, ,and the compelling